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been	 considered	 and	 assimilated	 to	 an	 important	 center	of	 tourism	 in	France.	But,	 on	 another	 side,	 by	 its	
museological	conception,	it	can	be	said	to	have	given	influence	and	shape	to	the	sensibility	of	its	visitors	concerning	









the	pionneer	work	of	Bernard	Frank,	my	regretted	and	beloved	master	 in	Japanese	studies,	who	 tried	 to	held	




























the	Church	and	 the	State,	and	of	 freedom	of	 faith,	Buddhism	appeard	as	a	 religion	with	 interesting	atheistic	
philosophical	system	which	succeeded	in	having	harmonious	and	developped	societies	in	the	Far	East	part	of	 the	
world.	













seems	 that	we	have	a	dialogue	Christianity-Buddhism,	as	 in	 the	Christian	Century.	But	as	Guimet	was	not	a	
convinced	Catholic,	 this	hypothesis	 is	 too	weak	and	non	reliable.	 In	his	 report	 to	 the	French	Ministry,	Guimet	
asserted	that	the	translation	of	the	answers	he	received	was	a	prioritary	work.	
	 But	 in	fact,	he	only	published	the	dialogues	with	the	Nishihonganji	representatives,	Shimaji	Mokurai	(1838-









only	 (yuishin),	or	 the	principle	of	 things	 (shinnyo),	besides	 the	 Indian	demiurges	 (Brahmā,	and	so	on).	The	
conclusion	of	Guimet,	if	there	was	one,	was	that	the	shintō	had	an	answer	but	not	clearly	the	Buddhist	:	nethertheless,	
the	Buddhists	held,	through	causality,	a	kind	of	Fatum	or	Destiny,	as	an	overwhelming	principle	of	the	universe,	a	









the	accessory	 role	of	 Indian,	Chinese	and	 Japanese	deities,	where	Guimet	maybe	hoped	 to	have	 treated	 the	
relationship	of	Amenominakanushi	no	kami	with	the	Buddhas	and	bodhisattvas.	The	very	confused	and	muddled	
answers	 to	his	questions	were	there	not	 the	motivation	of	 the	non-publication	of	 these	dialogues,	from	which	he	
could	not	extract	any	consistant	conclusion	on	the	matters	he	had	in	mind	?	This	matter	was	:	instead	of	the	Christian	
God,	what	principle	Buddhists	have	you	to	suggest	to	us	?	As	he	obtained	no	clear	conclusion,	he	only	had	to	make	
suppositions,	 that	we	can	find	 in	 the	publications	of	his	collaborators,	Félix	Régamey	(1844-1907)9	or	Léon	de	
Milloué	(1842),	but	scarcely	in	the	works	of	Guimet	himself.	That	is	also	the	reason	why	he	had	the	Summary of the 




of	the	Periodical Classification of elements	(1869)	by	Dmitri	Mendeleïev	(1834-1907),	a	kind	of	Classification	Table	
of	Religions	of	the	world,	as	Maurice	Vernes	(1845-1923),	with	a	philological	methodology,	in	his	«	Introduction	»	




(1798-1857),	Eugène	Burnouf	 (1801-1852)	and	Émile	Littré	 (1801-1881)	or	 the	 spiritualist	positivisie	Félix	
Ravaisson	(1813-1900),	inherited	by	the	Orientalist	and	Japonologist	Léon	de	Rosny	(1837-1914).





Sciences	at	 the	École	pratique	des	hautes	études	(1886).	The	most	 important	originality	of	Réville	has	been	 to	
establish	a	partitioning	between,	on	one	hand,	“polytheistic	religions”,	with	(1)	the	primitive	religion	of	nature,	(2)	
the	animism	distinguishing	body	and	soul	-	 in	Africa,	Eskimo	countries,	Finland,	Tartar	populations,	 Indians	of	
America,	Polynesia	 -,	 (3)	 the	national	mythologies	 -	 Indo-European	and	Semitic	populations,	China,	Egypt,	
Babylonia,	Germany,	Gaul,	Italy,	Greece,	Mexico,	the	Vedic	mythology	védique	being	the	more	achieved	and	the	





	 This	classification	 is	supposed	 to	supplant	and	replace	 the	hierarchical	classification	prevalent	 in	Catholic	
middles,	by	evacuing	the	surnatural	elements	done	by	protestant	criticism,	as	the	one	proposed	by	the	Abbot	Bertrand	















and	 typological	parallelism.	 It	 is	 illusory	 to	 trace	a	 linear	evolution	from	a	rough	and	primitive	state,	a	 initial	




wait	 till	Claude	Lévi-Strauss	 to	become	completely	achieved	(Lévi-Strauss	started	his	 investigations	from	South	
American	populations	which	could	not	be	said	to	be	linked	with	a	possible	egyptian	origin,	as	in	other	cases).	
	 The	new	science	was	also	called	“hiérography”,	and	was	concomitant	with	the	scientific	works	edited	in	journals	
as  the Revue historique,	founded	four	years	before,	and	wanted	to	concentrate	the	scattered	articles	in	journals	as	the	




























downward	movement,	with	religious	and	metaphysical	signification.	His	 table	of	 the	religions	of	 the	world	was	
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